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1 R E FA CE. 


HE Manner of our Things na- 

tural and revealed, the Extent of buman 
Underſtanding, and the Difference between 

Faith and Knowledge, bave been given in the Ground 

and Nature of Human Knowledge. I Hall bere 

give one String of Analogy, of the Manner of of our an by. A 
concetving l Natz od fr from ourſelyes ; which — "of I 
will further evince the Truth of what is there af. A wine from | 
«| erted, and afford mutual Strength to each other. . fy 
} 4 voi to be doubted, that the Re- 

velation by the Principles of Nature (our only Me- 
dium of Knowledge) is of ſingular Uſe. _ Tas 
not but think, that if this Doctrine, amongſt the reſt, 
can be made intelligible to the Mind of Man, it may 
in Time, under the Direction of the God of Nature, 


be 1 Means of producing ſome ſuch happy Effects 
asgpeſe. As 

rſt, bt may bave a Tendency to reconcile the 

Jews / and | ſome "Ge iles) to the diſtinguiſbed Cba- 4 Jus wore 
rafter and Doctrine of Chriſt and his Apoſtles wh were, H 


co them A Unrea nableneſs of their N G 1 
convincing them. of jonablene,® 2 
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* That the Jeu, before they wers eng off Foe being 
the People of God, for their Unbelief, were unreaſonably _ 
_ againſt a Diſtinction of Perſons in the Godhead, 

Get Een d many F Chriſt with 
Blaſphemy, 
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Prejudice io this Doctrine, who by not underſtand- 
ing the Spirituality of the Old Teſtament, diſbelieve 
what is contained in the New, and that upon this 
Account, as much, if not more than any, becauſe 


they look upon the Doftrine of the Trinity, the Baſis 
of the Chriſtian Faith r, repugnant 10 Reaſon. 


Secondly, 


Blaſphemy, in making bimſelf equal, or one with God, not- 
withſtanding the Me/iab promiſed, was generally made known 
unto them, by the molt high and ſupreme Titles, as their 
Lord and their God; and the word Elabim, when ever uſed to 
ſignify the God of J/rae!, the only true God, either as their 
Creator, Preſerver, or Governour, always contain'd a Pla- 
ray, tho' when it was uſed in Oppoſition to all others, as 
falſe Gods, it denoted only a Unity. Not that I think that 
the Feqvs were rejected of God for not believing Chriſt was 
the Second (or any particular) Perſon in the Trinity, ſo much 
as for not believing him to be the true Mefiab of God, or 
God-Man, when they had fo many evident Teſtimonies of 
his Divine Miſſion, and ſo much Reaſon, at that very Time, 
to expect the Promiſe and Prophecies concerning . him to be 
accompliſhed. But, to them then, and to us now, - under 
the Goſpel Diſpenſation (let the Diſtinction of Perſons in the 
Godhead, and Chriſt's Perſonal Union with the Father be 
what they will, as they are in themſelves, or may be known 
by the Principles of Nature) if we will not believe the Word 
of God is true, before we can reconcile it to Reaſon, there 
is no Room left for the Obedience of Faith. Therefore, 

+ I fay the Doctrine of the Trinity is the Baſis of the 
Chriſtian Faith, for (though it is not that particular Nuith 
which the Word of God requires either of Few or Genti/e, 
concerning Chriſt, as he is the Me/iah of God, or God-Me- 
diator, yet, as we are here to demonſtrate) it reſpects the 
Nature of God himſelf, who is Truth itſelf, and is, according- 
ly, what the Light of Nature, on which the Juſtice of God 
in IO the World for any Sin ar Unbelief is founded, 
calls for; and that, as the Works of God correſpond to the 
Revelation he has made of himſelf in his Word, wherein he 
has expreſly told us, eſpecially in the New Teflament, that 
the whole of our Salvation is founded on a ?rine Diſtinction 


of Perſons in the Godhead, and executed through Chriſt as 


- Medium. But, 
: As 


The PRE FACE. „ | 
nd. Secondly, It may be a Means to remove the. 4 


eve main Prop from under the Myſtery of Myſteries, 5 | 
this who readily profeſſes ber | Faith in one Myſtery to . 


uſe make Way for another, even to as many as ſhe wants. = 
1 And, a þ | 
Thirdly, It may be of uſe, to ſbut up the com- | 


mon Aſylum or Refuge of Opinion, that real Chri-adlanchuuy or] 
ly, ſtians may be lv ks Mind, and leſs divided,op Raf eg = ON 
as they ought, in Affection. But whether what is 
here offered will be ſo far honoured, as to be made | 
Uſe of, for the procuring” all or any of theſe good aud i 
defirable Ends, is not for me or another to know : 
That belongs only to him who worketh'all things ac- 
cording to the Council of his own Will. This, bow- 
ever, I dare ſay of it; it is Demonſtration : Wrought 
by the ſame way of knowing as woe come io the Know- 
ledge of every other dealing or intellectual Truth. 
L. And as fuch, I fall Teave it in the Hands of bim 

vo giveth to Man an Underſtanding. 


As I intend- to publiſh, as a neceſſary Appendix to what is | | 
here laid down, a diſtin& Treatiſe on the Son/brp of Chriſt, | 
as he is the only begotten Son of God, wherein the Scripture ii 
Doctrine of the Trinity, and the proper Divinity of Chriſt, in 4 fq 
what is called the Hypo/fatick Union, will be better conceived, 11 by veſt i 
T ſhall add no more in this Place. 7 A. Ga ar [ 
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ADVERTISEMEMNT. 


EEING a ſmall Tract I publiſhed, near 
twelve Months ſince, hath met with the 
Fate of ſome better Things which are not eaſily 
underſtood, it becomes neceſſary to acquaint the 
Reader, that I ſhould not have took up the Ti- 
tle of it to prefix to this Piece, but that I found I 
could not well avoid referring to it both here and 
in what is yet to come. Whether it is worth any 
one's Pains to examine what is in it, is not for 
me to determine; all I ſhall fay of it is, if I 
thought it had not contain'd ſomething new, I 
ſhould not have made it publick.— As to this 
ſecond Eſſay, however it may fare with it, I 
can ſay of it, it requires leſs Attention; and if 
T may ſpeak farther what I think, it contains a 
Truth which will be of Uſe whenever it oy: 
tains, 


INTRODUCTION. 


HAT Reaſon, the Reſult of 
| Thinking (or an immaterial Sub- 
aw ſtance, Spirit or Being, operating 
in ſtrict Conjunction, by or with 
material Organs, on Ideas of Sen- 
| ſation, drawing ſome juſt Infe- 
rences or Concluſions from them) ſhould be to 
us the Criterion of Knowledge ; ſtands upon the 
ſame foot of Evidence, as that Man is what he 
is, a rational Creature *, : 
Reaſon being thus ſettled by the God of Na- 
ture, as the true Bounds and Mark of Diſtinc- 
tion between Man and Beaſt; and Man and 
pure Spirit; unto it, as a ſure and our only 
Standard, ought all our private and ſeparate O- 
Pinions to be brought and reſign'd, in the moſt 
humble and unreſerved manner, whenever we 
have a Mind to try our own, or the Opinion of 
others, upon any juſt (or to be known) Princi- 
ple in Nature. Nor is the calling of it carnal, 
which conſiſts in the Abuſe of it, of any Weight 


* See The Ground and Nature of Human Knowledge. 
here: 


y { "y 
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here: Thoſe who will not yield to its Authori- 
ty when againſt, ought not to plead for it when 
for them. | 

True Reaſon is not only the moſt enquiring, 
diſcerning, underſtanding, but is the moſt peace- 
able, quiet, forgiving Principle in Nature. It 
comes the neareſt to, and is inſeparable (in this 
Life) from, that true Charity, mentioned x Cor. 
xiii. which ſuffereth long, is kind, envieth not, 
vaunteth not it ſelf, is not puffed up, doth not 
behave it ſelf unſeemly, ſeeketh not her own, 
is not eaſily provoked, thinketh no evil, rejoi- 
ceth not in Iniquity, but rejoiceth in the Truth, 
Therefore, | | | 

In as ſtrict a Conformity as I poſſibly can 


to this Light (or Candle of the Lord) which 


ſhineth in a dark Place, I ſhall lay down and 
leave the following Principles I go upon, and 
all our ſubſequent Reaſonings founded thereon, 


to ſtand or fall according to that Agreement or 


Diſagreement which is founded in Nature or the 
true Reaſon of Things. And, 4 
31} 4 % | * * 
Firſt, God is only to be known by his Works “. 
Seconaly, All God's Works are more or leſs 
Repreſentations of his Divine Mind. 
Thirdly, God is uniform in all he does. 


| Fourthly, All Creature Knowledge is collet- 


7 | 


tive. 


ge it obſerved here, once for all, that I ſpeak of natu- 
ral Knowledge only; that Knowledge we have as Men or 
rational Creatures, having rational Faculties, and the natural, 


Ule of them: Tho if it was turned upon the Word of Goes : 


it would 6nd a very juſt and conſiſtent Meanzog ; for” WBAts 
eve is c thts, they in rope? ele de nl W be 
dge the fame, 
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Fifihly, Reaſon is our only Meaſure of Know- 
ledge. And,, _ 4+ : 
Sixthly, A true Reaſon will be an eternal , 

>" 8 | | l 


Theſe Things being allowed, I ſhall only | 
lay down my Diſtiaction of the ſeveral Sorts of | 
Analogy, that I may not be miſtaken in the | 
Uſe of the Word, Rn 

By Analogy in general, I underſtand that 
Accordance or Agreement which there is be- 4 
tween Things compared, fo as to make them 
ſtand for one "ſimple or united Truth in the | 
Mind of Man, Of theſe there are three Sorts, 4 
according to a three-fold Power of comparing + yore” 
and 2. N Two way be call'd*fimple, and „ rob os 
one compound. ITE ye: | r he 

Firſt, Simple, that which is purely oaturals ; 
or that Accordance and Agreement which is | 
found in the Works of God, ſimply compared | 
by it ſelf, af er our firſt Knowledge or Recep- | 
tion by the Evidence of Senſe. I his is Natu- 
ral Analogy, or the proper and diſtinct Ana- 
logy of Senſe. | | 

Second, Simple, that which is purely divine; 
or that Accordance and Agreement which is 
found in the Word of God, fimply compared 
by at ſelf, after our firſt Knowle:ige or Recep- 
tion by the Evidence of: Faith. T his is Divine 
Analogy, or the proper and diſtinet Analogy 
of Faith. 

Third, Compound, that which is Univerſal, 
or that Accordance and Agreement which is 
up detween the Worts of God diſplayed to 
oh and the Word of God revealed unto 
dur ant This is the conjoint Analogy. of - . 
Senſe and Faith ; the whole Knowledge we =_ 
4 4 
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10 The INTRODUCTION. 
have, or can come at, of the Nature of Things 
Divine and Supernatural, by the Evidence of our 
| Senſe and Reaſon, or by Analogy with Things 
Natural and Human. | 
It is the firſt and laſt of theſe that J ſhall 
make uſe of: For, the diſtinct Analogy of 
Faith, as hath been often found, is of little or 
no uſe, when we are to ſolve Things upon the 
pure Principles of Nature or Reaſon: And by 
this Analogy (as we have here before ſhewn) 
I would be underſtood only of that Carreſpon- 
dence or Agreement which there is between 
Things compared, where the compound Nature N A 
of Truth it ſelf is firſt found out; and by ta- 
4 _ in, and preſerving that juſt and neceſſary 
fn bed obs Difference and Diſtinction which there is be- 
K-47 on 3 tween one finite and another (and every finite, 
F to the firſt, ſupreme, abſolute, Infinite) diſco- 
, 244; or der- vers unto us that Oneneſs, or eternal immutable 
Nature and Order of Truth, which runs thro” 
all Things, and is that Human Analogy by which und 
I am now willing to be try'd. 


$28 | ; 
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PART 
Sewing, how God may be ſaid to ſubjiſt in 
bree diftin? equal Subfiſtencies, in one 


ch undivided Nature or Eſſence. 


— 
_— 


ws Of i 


Of the Nature of God, and the Diſtinftion of his 
Properties. 


* 


e the Nature of God, and the 
4) T9 bDiſtinction of his Properties, is 
meant, according to the Rule of 
e Analogy before laid down, that 
4 ts Knowledge we have, or may have, 
of the Nature of God and his Pro- 
perties, from the Knowledge we have, or may 
have of our ſelves 3 our own Faculties z what is ne- 
ceſſary for us, upon 4 or ſuch a Knowledge 

| 2 or 
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or Conception of our ſelves, to conceive of 
or aſcribe unto God, what is due; upon the 
Conſideration of our one intire Nature, or finite 
originated Faculties, to the one intire Nature, 
or infinitely great unoriginated Properties of 
601. Under this Banner 1 ſhall fer out, and 
from hence make it appear, how God may be 
- ſaid to ſubſiſt in three diſtin equal Subſiſtencies, 
better than vain Man, or any one Thing can be 
ſaid to ſubſiſt as one to it ſelf. And, 

For the cloſer Conviction, I ſhall not ſo much 
as aſk one Paſtulalum to be granted, but begin 
with the univerſal Voice of Nature, which will 
take in all Objections. There is but one 
God: Or, 


There can be no more Gods than one. 


The Impoſſibility of there being more Gods 
than one, hath been by ſome always urged as 
a ſufficient Proof againſt the Doctrine of the 
Trinity, Strange! that that which, when right- 
ly conſidered, is the ſtrongeſt natural Proof of 
Ir, ſhould be turned as an invincible Argument 
againſt it. | 

This 1mpoſſibility, if conſidered at all, muſt be 
thought to be owing to ſomething; and that, 
eicher to the Nature it ſelf, Pricrity of Being, 
or Manner of ſubſiſting; for, we can form no 
Diſtinctions here, but what muſt fall under one 
or other of theſe three Conſiderations, To ſay 
3 1 it is Owing to meer Nature it ſelf, is ſaying of 
yin poet er nothing; we have no Knowledge of Eſſences; 


. 2 Ef J 
3 45 they are dead to us, and would be dead in 
A — themſelves, without, ſome living Principles re- 


ſiding and acting in them. To ſay it is owing 
to the pure Priority of Being, is, by an Ani 
2 ' trinitarialt 


Senſe; and thus to have the whole intire Nature 


ſibility in the Thing; and the only Reaſon we 
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trinitarian, ſaying worſe than nothing: For not 
to mention from hence the Poſſibility of any 
Number of Gods; or, of God's being like un- 
to a Creature, or a Creature unto God) if there 
was no other real Difference between Firſt and Se- 
cond, but in being, Firſt and Second; Chriſt 
may thus be ſaid to be the Son of God, or God 
by Generation, and that in the moſt abſolute 


or Eſſence of the Father to himſelf, who is : 
God, without any other real or Eſſential Dif- e/2..4.a/ þ 
ference between them: The very Abſurdity «a. JS as xs | 
charged upon the Trinitarians, and that juſtly, a5 dep e103 
and will, therefore, ſcarce be upheld by their ./u- A 
Opponents. Ir remains that it mult be by the & ..... !: ..Mt 
patiger of ſubſiſting. Then n A 
From this Poſition, There can be no more Gods | 
than one, the following Axiom will, in the firſt ole & wat | 
Place, demand our Natural or Rational Aſſent. 9 Self 2d 
r 2 
Ax lou I. TIM 
There muſt be ſomething eſſential to, or ne- A e «1 
ceſſarily reſiding in, the abſolute Nature «4 -- 
of God himſelf, from whence this Impoſſi-—-—— 
bility ariſes, that ſbere can be no more Gods 4 #2 Jl 
than one; or which thus differences a firſt Bf w* 4 wal 
Being from all others, in whom it is im- a4 
poſſible the ſame ſhould reſide in the ſame «*/+:+. .2 [4 
Manner, val. 5 ll 
of fill. Pre: ep 
If there was nothing in the Nature of God 2. U. A. | 
himſelf, but what might be communicated to 
the Nature of another, only Priority of being 
(which would make no more effential Difference 
berween Gods, than it does between Men) there 
might be more Gods than one, for any Impoſ- 


could 
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could then aſſign for there not, being more, 
Gods than one, would be, that it was not the. 


Will and Pleaſure of the firſt Being, on which 
it would ſolely depend, to make another like, or 
equal to himſelf, 


This firſt Conſideration of God. is neceſſary. 


to prevent us from lowering of him in our 


Thoughts, to the God (or rather no God) of 


the Atheiſt, who would, if he could, diſbelieve 


there was any thing above or beyond himſelf. 


But hence it doth Wade, that, 


— 


Ax IOM II. 
The great and eſſential Difference, whereby 


the firſt ſupreme Being differs from all o- 


thers (from whence it is that there can be 


no more Gods than one) is owing to the 


eſſential Greatneſs, or Unoriginacy of the eſ- 
ſential Properties of God's own abſolute 
Nature or Eſſence. 


If the eſſential Properties of God could ſtand 

in another as they do in himſelf, or be unori- 
ginated as they are in the Divine Nature or Eſ- 
ſence, there might be more Gods than one, 
for any Impoſſibility in the Thing; the Whole, 
which belongs, or is proper to the Nature or 


Eſſence of God, might belong or be proper to 


the Nature or Effence of another, i. e. there 
might be more Gods than one, as the Natures 
or Effences of Beings, to us, are only to be 
known or diſtinguiſhed by their Properties. 
T his ſecond Conſideration of God is neceſſary 
to prevent us from lowering of him in our 
Thoughts to the God of the Deiſt; who firſt 
ſets out to find his God, which he preſently 
comes ht, by tracing of him out in a Chain of 
Cauſes 
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Cauſes and Effects, till he comes up to a firſt 
Cauſe of all, and then idly firs down, mighty 
well pleaſed with his God, and his own brighter 
Genius, provided he can keep his Head eaſy 
and free from thinking, what a Sort of a Being 
this great and firſt Being of all muſt needs be! 
But hence it doth follow, that, 


HE. Ax1om III. 

The Properties of God, as they are in them- 
ſelves, or as they ſtand in, or belong to 
God's abſolute Nature or Eſſence, are alike 
incommunicable with the Divine Nature or 
Eſſence it ſelf, or any one Attribute or Per- 
fection belonging unto God; and hence it 

zs, that there can be no more Gods than one. 


If the ſuperior Greatneſs of God's unoriginated 
Properties differed only in Degree, from the o- 
riginated. Faculties of a Creature, and not (as 
to an eſſential Difference) in Nature, Kind, or 
Manner of ſubſiſting and acting in the Divine 
Nature it ſelf, even to an Impoſſibility of being 
communicated unto another, in the ſame Way 
and Manner, there might be more Gods than 
one, for any Impoſſibility in the Thing: Any 
Number of Gods, a Succeſſion of Gods would 
be as eaſy and familiar, as a Succeſſion of Crea- 
tures; What ſhould hinder? Whatever was 
to be aſcribed ro the one, a parte ante, might 
be aſcribed to he other, a parte pol; meer Pri- 
ority of Being waking no eſſential! Difference. 
And the only Reaſon we could then give for 
there being no more Gods than one, would be, 
becauſe the firſt Being had ſo ordered and con- 
trived Things, by ſome certain Circumſtances, 
or Impediments or other, that no Creature 

ſhould 
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ſnould ever have the full and free uſe of his 
intellectual Faculties, ſuppoſing them to be the. 
fame, fo as ever to arrive unto that Degree of 
| Knowledge, Power, Sc. as is in himſelf, and, 
not from an Impoſſibility in the Nature of the 
Thing it ſelf, fo as that here can be no more 
Gods than one: Nor will any conceived or ſup- 

ſed Difference between finite and infinite, al- 
lowing once the Principles or Properties by which 
they both act to be the ſame, hinder it from being 


ſo, or even prevent ſuch Finites from being ſo 


many real Gods. The eſſential Properties or 


Faculties of the wiſeſt Man, are the ſame in. 


Nature or Kind as they are in a Child, or an I- 
deot : Nor doth the ſuperior Exerciſe of them 
in the one, hinder the others from being like 
Creatures, having the ſame Nature or Eſſence, To 
ſay one Man hath infinitely ſuperior Faculties to 
another; or, that a wiſe Man hath an infinite- 
ly ſuperior Exerciſe of his rational Faculties to 
a Child or an Ideot (and here is a proper In- 
finity to us, in the Mind of Man, in both Caſes: 
A wiſe Man may have, to a Child, or to ano- 
ther Man, an infinite Number of Thoughts and 
Comparifons paſſing thro* his Mind, even to 
the Mind it ſelf, which the others never had) 
therefore, neither Child nor Ideot is ens rationa- 
lis: This is a Diſſonancy in Reaſoning; an ar- 
guing againſt Facts in Things natural and known; 
the only Meaſure of our Knowledge in Things 
ſupernatural, and otherwiſe, unknown. 


This third and laſt Conſideration of God (the 


due Conſideration of, there can be no more Gods 
than one) is neceflary to prevent us from Jower- 
ing of him in our Thoughts, to any Thing we 
find in our ſelves; adequate Ideas, correſponding 
Conceptions, or like Intelligences, * 0 

This 


Cie, 1 


the ſa 
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This incommunicable Tranſcendency of God's 
abſolute Nature is to us a natural conceived and & a«/>. e 
allow*d Conſequence, from his Firſtneſs of Be- * 6 Abet 
ing, and Manner of ſubſiſting, as ſuch, be Un- þ .,/. 5 
originacy of his eſſential Properties. What — . ps * „ 2 
can be likened unto bim who never had Begin- „ 5 * 
ning? A Houſe, the Effect and diſtant Repre- 
— of che Mind of Man, may more lite- 
rally and properly be ſaid to be like the Mind 
it ſelf. But, 
Having ſo far conſider*d the eſſential Proper- 
ties of God, it is neceſſary, in the next Place, 
we ſhould diſtinguiſh between Properties and 


Attributes. Then, 
By Fa cor. I underſtand ſomething 5 


cie, in whom it is impoſſible the ſame ſhould 
reſide in the ſame Manner, without becoming 
the ſame Sort of Being, or Intelligence, i. e. ha- 

ving the ſame Nature or Eſſence. And by ag 
I underſtand ſomething paſive, as in AdjeiFe es 3 / Re 
or, what we find neceſſary to be aſcribed un- ns v Calif 
to ſuch Beings, Perſons, or Subſiſtences, as are . e (cs 44 
endowed with ſuch or ſuch peculiar diſtinguiſh- e «-# _ 
ing Properties. Thus then in reſpect of God «- kek of of 
(for we are in this Chapter to mark out the Di- & 4% D 


2 Properties firſt) Omniſcience, Omni potence, x j _ | 
2 


nipreſence, are ſuch ever- living, ſelf-ſubſiſting 
Properties, as we do, and only can conceive t99 1 77 7 CM 
belong to the Divine Nature or Effence: And? Cave ne Jl 
Infinity, Eternity, Immatability, Self - Exiſtence , Lu © wh. * 
Independence, -&c. are ſuch Attributes as we find 


55 5 ow —＋ A. ud, Sts Mtg : 


8 19 2 


18 The Doctrine of the Trinity 


are only to be aſcribed to ſuch ever-living, 
ſelf· ſubſiſting Properties: And Holineſs, Juſtice, 
Goodneſs, Truth, &c. are ſuch poſitive, inhe - 
rent, ablolute Perfections, as we only can, from 
an abſolute Neceſſity of Nature, aſcribe unto 
that God who alone is inveſted wich ſuch pe- 
culiar diſtinguiſhing Properties. 
There is nothing conceivable by the Mind of 
Man, but what falls under theſe three Powers; 
they are the Height of our moſt natural Con- 
ceptions of God z the ne plus ultra, or Termi- 
nation of our Thoughts of him, as the-primary 


= and riſing Cauſe of all Things in himſelf, and 
ee 4 as the efficient Cauſe of all Things unto his 
theo « © Creatures: It is from them we know or con- 


ceive any Thing of God's Knowledge, Power, 

and Preſence, either in himſelf, or over and a- 

mongſt his Creatures: It is by them that all 

Things were deſgn'd, are made, and upbeld: It 

is from them that we think, ſpeak, or at; and 

ſo influential are their daily Impreſſions upon 

N us (tho' they have fo long been promiſcuouſly 
Ae 4 and indiſcriminately called Attributes as well as 
Properties) that we are apt to miſtake, thro? 

the Lowneſs and Diſorder of our Faculties by 

the Fall, the Knowledge we have of them by 

our human Pawers, which are made and upheld 

78 1 by them, for innate Ideas. And to ſay the 3 


(fl roll "all ſay of them now; they are the * 6 
A. Eſſential, unoriginated Properties of $29 gh 
it ee 


TM very 
$ + (> doi in Nature. As ſuch, at pre- 

22 3.98 „e I ſhall here fix upon and leave Tag to 
28 17 Bas out the firſt known and correſponding Fa- 
2 J cCulties in Man, where we ſhall find a farther 
and more politive Proof of theſe being the three 

9 2 : rightly 


Being and Support of God's 


as Adj Huncts to a Concrete, or as Subſtance ſup-« 


5 


proved by Natural Principles. 19 


rightly diſtinguiſhed Properties of God. This, 
therefore, muſt be done, before we can run 
the Analogy between them, and from thence 


demonſtrate this great and fundamental Article 


of the Chriſtian Faith, the Doctrine of the Tri. 
my. 


— — < N r 


S 


of the Nature of Man, and the Diſtinction of bis 
Faculties. 


1PON the Conſideration of the 1 
1 in the preceding Chapter, of our moſt 
natural Conceptions of God, | the different Man- 


ner the Divine Being ſubſiſts in it Jelf ; or, "the 
Unoriginacy and Incommunicableneſs of God's eſſen- 
tial Properties, we are brought to à natural 
Confirmation of the Principles we ſet out * 


on, that 
God is only to be known by bis Works, &c. 


Here being the real Ground - work, Riſe, and 


Extent of all natural Knowledge, it is neceſſa- 


ry we ſhould look into that Part of it which 
relates to Man himſelf as the Subject of 2 


Enquiry. 


That Man is a compound Being of Body ond Ho? 


Spirit, hath an immortal, immaterial Principle 
of Life, joined to his mortal, material Frame, 
from whence it is, that he is the higheſt and 
only intellectual Creature upon this terreſtrial 
Globe or lower World; and from thencey bears 
the neareſt Similitude, or higheſt Likeneſs unto 
the immortal, immarerial and ſpiritual Race of 

C 2 Creatures 


9 * 


En 


I 
a 

D * 
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ment of the Senſes, as it were, through 
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Creatures in the celeſtial or higher World ; and 
to God, the Father of Spirits, and Maker of 
all Things; will not be denied by any one who 
hath took the leaſt Survey of himſelf, and 
Things about him, We have from Man him- 
felf, therefore, our neareſt Analogy. 

It is from the Reſult of this Union, that Man 
hath his firſt Conciouſneſs, and the after Exer- 
ciſe of his rational Faculties: And, ſo wonder- 


ful is even the Union it ſelf, that it produces 
a Triplicity of Ternaries in the one compound 


Man: Enough of it ſelf to awaken the Senſes 
of a rational Creature to the Belief of a Trini- 
ty, if attended to. 

The Firſt Order which riſes from this Union 
is that of the whole Compound, the Body, the 
Soul, and the Spirit. The Second, is that of the 
rational Soul, the Imagination, Underſtanding, and 
Will. The Third is that which beloogeth to the 


Spirit it ſelf (from whoſe Union to our mortal, 


material Frame, the rational or intellectual Fa- 
culties do ariſe) the Perception, Deſire, and Mind. 

That the Deſire and Mind are the proper and 
diſt inct Faculties of the Spirit, is evident from 
hence, that there is nothing in this Life com- 
menſurate to, or can adequately fill the : And 
then, that there muſt be lone EG; Rex Fa- 
culty to head and preſide over them, ſuited to 
obtain, in the Contemplation, ſome equal or 
proportioned Good, to ſatisfy the preſent un- 
bounded Cravings of the Deſire and Mind, is 


ſelf-evident ; and this muſt be Perception: Not, 


in another Life, ſuch a fort of Perception as the 


Spirit in Man now has while ſeated in the Body, 
as it were in a Caſe, where ſhe looks through 
or perceives T hings by the Mediation or Excite- 
a Pro- 


ſpective 
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ſpective or Glaſs, beholding or perceiving at 
firſt only the external Images of ſenſitive Ob- 
jects: But a Perception as of a Power of be- N 
holding their internal Natures, Con figurations, f. o7 
and Diſpoſitions 3 their Orders, their Movements, 2 
their Juſtneſs, their Truth; and that in one 
Moment, with more Perſpicuity and Plainneſs 
than we can now obtain, were we to continue 
Ages, with the moſt plight and well tuned Or- f A 
gans, by the remote and tedious Proceſs of Rea-/7(22 «2 8... ke 
ſoning, which the prying, inquiſitive 2 * 

ter Af tons 


while united to Matter, is forced to make uſe of, 6 wr 
not having Power, while there, to uſe its own 
diſtin Faculties, ſeparate therefrom, or in an 
unorganizated Manner. 

The Firſt Faculty of the immaterial Spirit, 
the Perception, joined to the material Frame, 
raiſes, as the Reſult of its Union, the firſt Fa- 
culty of the Rational Soul, the Imagination: As 
is evident, 1n that diſtant, fleeting, or abſent Ob- 
jets are brought to ſtand before it, to be a- 
gain thought on or conceived by it, from whence 
cometh the Imagination, which is the firſt internal 
Idea or Conception of a Thing. The Second 
Faculty of the immaterial Spirit, ihe Deſire, join- 
ed to the material Frame, raiſes, as the Reſult 
of its Union, the Second Faculty of the Ra- 
tional Soul, the Underſtanding : As is evident, in 
that it prompts the Imagination, raiſed by the 
Perception, diligently to compare the whole and 4 


the Parts together, that it may come at ſome 


Knowledge of the otherwiſe undiſcoverable Pro- 
perties of Things, or their Relation to each 
other, by drawing ſome juſt Inferences or Con- 
cluſions from them, from whence cometh Under- 
anding, which is the firſt internal, or free in- 
telletual Knowledge, or Conception of a Thing. 

| The 
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The Third and laſt Faculty of the immaterial 
Spirit, the Mind, raiſes, as the Reſult of its U- 
nion, the Third and laſt Faculty of the Rational 
Soul, the Will: As is evident in that it upholds 


the whole in the Imagination (raiſed by the Per- 


ception) to be formed into an Underſtanding 
(raiſed by the Deſire) from whence cometh Con- 


ſent or Will, which is the voluntary Aſſent (or 


Diſſent) of the whole Man unto a Thing “. 


* Note, That our rational Faculties (as hath been before 
ſhewn, in The Ground and Nature of Human Knowledge) have 
no poſitive created Being or Eſſence, tho? they contain our whole 
preſent Manner of knowing or conceiving : And, to avoid 
a ſeeming Contradiction between what hath been there laid 
down and what is here, it is to be obſerved, that in The 
Ground and Nature of Human Knowleage, pag. 78. we treat 
only of the Succeſſan of the Faculties, arid that, as having 
together, their firſt and whole Riſe from Senſation : But here 
we are ſpeaking of that diſtin Province and Power, which 
each Spiritual Faculty hath, by Virtue of a compound Uni- 
on of Matter and Spirit, to give Riſe or Being to its Relative 
Rational one, In the former Caſe, (the Order of Nature, or 
Succeſſion of the Faculties themſelves) it was juſt and neceffary 
to ſuppoſe, that the whole Spiritual Faculties commence firſt 
before any rational one can take place, the Spiritual Faculties 
themfelves beingabſolutely diſtinct and ſeparate (tho' know- 
able) Powers: And thus, the Mind, the third and laſt Fa- 
calty of the immaterial Spirit, is a Means, as a Factlty of 
the Spirit, to give Riſe or Being to the Imaginationg the 
firſt Faculty of the Rational Soul, in the Manner before laid 
down: And yet, it is not leſs evident, that the Rational Fa- 
culties, in the Order of the Perſon, or Man's becoming 4 


Loving Soul, owe their diſtin Riſe and Being, in a Primary 


and Principal Way and Manner, to the Spiritual ones: It 


being as impoffible to conceive kow the rational Faculties, 


the Imagination, Underſtanding and Will, ſhould ariſe with- 
out ſome diſtin Spiritual Faculties to cauſe or uphold hem 
as, in the former Caſe, it is to conceive how the whole 
Compound, Matter and Spirit in eſſential Union, ſhould have 
the leaſt Degree of Senſe or Knowledge without Senſation. 


: It 


It 
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It is from the Firſt Faculty of the immaterial 
irit, be Perception, whereby Man is conſcious 

x; his own Being, and the Riſe of the Firſt Fa- 

culty of the Rational Soul from thence, the J. 

= ination, whereby he finds, or feels himſelf 

a knowing, thinkin ing Subſtance, that Man 
wa at that diſtinct and particular Knowledge 
of God, his being Omniſcient, or knowing all Things. 

It is from the Second Faculty of the immateriaF 

Spirit, the Deſire, whereby Man finds or feels his 

own Implenitude from the Things of Time and 

Senſe, and the Riſe of the Second Faculty of 

the Rational Soul from thence, he Underſtand- 

ing, whereby he becomes acquainted, in Mea- 
ſure, with the Power of his own Might, that 

Man comes at that diſtin& and particular Know- 

ledge of God, bis being Omnipotent, or able to 

male all Things. It is from the Third Faculty 
of the immaterial Spirit, the Mind, whereby 

Man finds or feels the Extenſiveneſs of his own 

being, and the Riſe of the Third Faculty of 

the Rational Soul from thence, be Will, where - 
by he diſcovers the Neceſſity of his own Pre- 
ſence unto every natural or free Action, that 

Man comes at that particular and diſtin& Know- 

ledge of God, bis being Omnipreſent, or able to 

«phald ot fill all Things 
Could any of theſe 1 Faculties. be ſuppoſed to 

be wanting, that particular and diſtin Know- 

ledge which we have of God, ſuited unto that 
pax: icular and diſtin Faculiy, would be want- 
ing alſo. Therefore, this being the Order and 

Manner of our knowing the particular and di- 

ſtint Properties of God; theſe are the true 

Faculties for that Knowledge, and the rightly: 

diſtinguiſned Order of them; and Omniſcience, 

Omnipotence, Qmnipreſence are the true Proper- 

Lies 
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ties of God, and the rightly diſtinguiſhed Or- 
der of them in the Divine Nature or Eſſence. 
It remains that we run a juſt Analogy between' 
them, where all Objectors to the Doctrine of 
the Trinity, will find a final and determined, 


tho* it may be yet unexpected Anſwer. ** 


— 


CHAP. 1Il. 1 


The Eſſential Properties of God, and the Eſſential 
Faculties of Man compared ; whereby, the Doc- 
trine of the Trinity is brought to à full and na- 
tural Demonſtration. 


AVING in our firſt Chapter ſhewn, 
what are our moſt natural Conceptions of 

God, when we come ſeriouſly to think or reflect 
upon him; what is due and neceſſary for us 10 
aſcribe unto a firſt unoriginated Being, upon the 
Con ſideration of our own originated Frame or Male: 
And in the ſecond Chapter, took ſome Notice 
of the intellectual Faculties of his, ought to be, 
more intelligent Creature Man ; how Man comes 
to a particular and diſtin Knowledge of God and 
bis Properties, by the Knowledge he bath or may 
have of himſelf, his own Faculties; I ſhall in this 
third and Jaſt Chapter, ſee what will be the Con- 
ſequence of a juſt Compariſon. And, * 
For the nearer Reſemblance, I ſhall make uſe 
of the Rational Faculties, and fix to the Ima- 
gination, the firſt Faculty of the Rational Soul, 
the Word Scientia, as its proper Term; it being 
the firſt Faculty, or internal Power in Man of 
knowing or conceiving. To the Underſtanding, 
the ſecond Faculty of the Rational Soul, "_ 
x 
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fix the Word Potentia, as its proper Term, it 
being by that Power (or there is a Power in 


magination, is diſtinctiy fram'd, form'd, judg'd 
of or underſtood. To the Will, the third Fa- 
culty of the rational Soul, I ſhall fix the Word 


Power or Preſence thereof, that we continue to 
do, or 5 any Thing, Theſe three Pow- 
ers muſt all unite (and fo mutt all the Powers 
at of every created Being) in having, or coming 
- | at a full or correſpondent Knowledge of God, 
2— or any one Thing made. If in Man, however, 
there is not a cool and deliberate acting of them 
all rogether, upon one and the ſame Thing, or 
„ ©} fuch that bear a Relation to each other, the J- 
of Imagination is wild, the Underſtanding confuſed, 
+ and Will unſtable; for, ler the Imaginations 
„ of Man {ried by the Perception) be ever fo 
” many; if there is not a Labour and Search after 
an Underſtanding of them (raiſed by the Deſire) 
e with the Conſent of the Will (raiſed by che Mind) 
„ | thoſe Imaginations included in, or paſſing thro? 
* our Sciential Natures, would come to little or 
4 nothing: Let but the Potentia, or that Power 
y | which there is in Man of comparing, judging and 
s knowing, lie till and unactive, and he would 
1 neyer know what is within the Reach of his 
| own ſciential Nature, notwithſtanding, he would 
- be the ſame Sort of Being, ad would have had 
a a Power of performing thole Things be does 
; 2 14 75 by putting his whole Faculties into 
; xerciſe. Then, - ; e 
f „The Scientia, or firſt Power of knowing in Man, 
analogizes to the Omniſcientia, or firlt Property in 
| God, as near as a Pnite, material, colleCtive 
Idea can, to that which is infinite, immaterial, 


D 


Præſentia, as its proper Lerm; it being by the 


Man) whereby any Thing preſented by the I- 
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incollective, and at once, and ſtands in need of 
no ſciential Knowledge, as it is Omniſcientia in 
it ſelf, and all ſciential Knowledge comes from 


it. So, the Potentia, or Power of Underſtand- 


ing, to the Omnipotentia in God; and the Præ- 


ſentia, or Preſence of the Will, to his Omnipre- 
ſentia. As the Scientia, Potentia and Preſentia in 
Man, are neceſſary to conſtitute him what he 
is, one intelligent or rational Being; ſo by theſe 
three Powers, Man knows that the other are 
neceſſary to the Nature, and Being of God; 
that, as God is omniſcient, he muſt needs be om- 
nipotent, (for where Knowledge fails, there fails 
Power) and if omniſcient and omnipotent, he muſt 
needs be omnipreſent ; for where any one of theſe 

Powers drop, there drops the other. Now, 
In Man, it is not the Scientia, or Imagination, 
which firſt pre/ents Things, that forms them in- 
to an intellectual Underſtanding, that is done 
by the Potentia, or Power of the Underſtand- 
ing; nor is it either of theſe Powers (which 
preſents Things in the Mind, or forms them 
into an Underſtanding) that upholds them, that 
is done by the Preſentia, or Preſence of the 
Will : Analogically it is the ſame in God (re- 
ſerving that proper and neceſſary Diſtance and 
Diſtinction, which is owing from all his Crea- 
tures unto his different Nature of Being, as the 
firſt, and Manner of ſubſiſting in himſelf, as 
ſuch; the Unoriginacy of God's Eſſential Proper- 
ties) it is not God's omniſcient Power whereby he 
knows all Things, that makes them; that is done 
by his omni potent Power, in Concurrence and A- 
greement with his omniſcient and omnipreſent Pow- 
ers: Nor is it his omniſcient and omnipotent Pow» 
ers, whereby God knows and makes all Things, 
that upholds them; that is done by his omnipre- 
2 | ſent 


lefive Reality or diſtinłꝭt Subſiſtence, 
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ſent Power, in Concurrence and Agreement 
with the two farmer. 

Let us then only take in that undeniable Dif- 
ference which there is between one finite and 
another, and every finite, to the firſt ſupreme 
abſolute Infinite, and it brings this Doctrine of 
the Trinity to its concluſive and natural Demon- 
ſtration. Thus, 

As there is an infinite Diſproportion between 
a derived and an underived Being; between a 
collective and an incollective Underſtanding 3 
was (to run the Analogy) what we call Scientia, 
or a Power of Knowing, now in us, underived, 
incollective, and at once, it would not be Scien- 
tia or Imagination, but Omniſcientia, or all Know- 
ledge ; which, as. it ſtands in the Nature of the 
firſt, ſupreme, abſolute Infinite, is an infinite 
incollective Reality or diſtinft Suhſiſtence. Here 
then is one diſtinct Subſiſtence. So of the Un- 
derſtanding, was what is Potentia, or a Power 
of Underſtanding, now in us, underived, incol- 
lective, and at once; it would not be Potentia, 
or a Power of Underſtanding, but Omnipotentia, 
or all Power; which, as it ſtands in the Nature 


of the firſt, ſupreme, abſolute Infinite, is an 
infinite incolleFive Reality or diſtinft Suhſiſtence. 


Here are two diſtinct Subhſiſtencies. So of the Will; 
was what is Præſentia, or a Power of Willing, 
now in us, underived, incolleCtive, and at once, 
it would not be Præſentia, or a Power of Wil- 
ling, but Omnipreſentia, or all Will, or Preſence; 
which, as it ſtands in the Nature of the firſt, 
ſupreme, abſolute lafinite, is an infinite incol- 
Here then 
are tbree diſtin Subſiſtencies. Therefore, to cloſe 
the Whole according to Promiſe ; 
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and the ſame Time alike equally ſubſiſting 


It Man may and does ſubſiſt as ane finite 
Subſtantive, or intelligent Being to bimſelf, by Vir- 
tue of his finite, originated Faculties ; infinitely 
better may and does the firſt, ſupreme, abſolute, 
Infinite ſubſiſt in three diſtin, equal Subſiſten- 
cies in one undivided, underived Nature or E/- 


ſence, by Virtue of bree ſuch infinitely great, 


abſolutely Eternal, unoriginated, always at one 


Properties, 4. e. d. 
Without this neceſſary Diſtinction and Al- 
lowance, between the unoriginated Properties 


of God, and the originated Faculties of his 
Creatures, we deſtroy all juſt Notions of a Dei- 


ty at once. If we make God's Properties de- 


pendent upon or ſucceſſive to each other, as 
they are in a Creature, and not to be infinitely 
extenſive and diſtinctly great in themſelves, we 
make him only a Creature, and then we muſt 
look out farther for another firſt Cauſe, in wham 


they are not ſo, to create the Creator; or be- 


fore we. can come at any confiderate or reaſon- 
ing Determination upon the Impoſſibility of 


there being more Gods than one, This is what 


will evermore diſtinguiſh the Unity of God's 
Nature, not a lifeleſs Unity, from all other Uni- 
ties or Eſſences: And theſe will be found to be 
the natural and ſelf evident Truths which fairly 
ariſe from the Nature of Things themſelves, 
when duly compared. _ 

„ Bur they are without Excuſe, becauſe, that 
« which may be known of God, is manifeſt in 
them, for God hath ſhewed it unto them 
«« for the inviſible things of him, from the Cre- 
« ation are clearly ſeen, being underſtood by 
«+ the Things that are made, even his eternal 


+», Power and Godhead, That when they knew 


66 God 
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ons God they glorified him not as God, but be- 


c came vain in their Imaginations, and their 
«© fooliſh Hearts were darkned ; profeſſing them- 
« ſelves to be wile, they becam b 


«« changed rhe Glory of the incorruptible God, 


« into an Image made like to corruptible Man; 

« who changed the Truth of God into a lye, 
« and worſhipped and ſerved the Creature more 
than the Creator, who is God over all, bleſſed 
« for ever. 


N „ * 4 y LY 4 * — — 


Now to the King Eternal, 3 Inviſible, 
the only wiſe God, who in his Time ſhall ſhew who 
is the bleſſed and only Potentate, who only bath 


Immortality, — in that\Light, which no — 


bath ſeen or can ſee, be Honour, Glory, Power 
everlaſiing. Amen. | 


Tube End of the Firſt Part, 
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Shewing the proper and diſtinct Perſonality 
of God's Eſſential Properties, in the Deity | © 
or Godbead. 36 


— HE former Part treating onl | 
| FA MA | of the Eſſential Properties of God, . of 


2 1 thought It neceſſary to ſay ſome- Act: 

thing more particular concerning of b 

the diſtinct Perſonality of them | him 
nin the Deity, or Godhead. In Eſſe 

order to this, I ſhall draw from the Chain of 

Truths in the firſt Part, the two following Pro- 


poſitions with their Corollaries to be firſt ob- H 
terved. knoy 
he f 


Propo-4 unto 


n 


The Dottrine of the Trinity, Sc. 31 
- Propoſition I. 


As we have. no Knowledge, i. e. direct, of 


God's abſolute Nature; we have no Know- 
ledge, i. e. direct, of his internal Acts. 


If we had any direct Knowledge of God's 
abſolute Nature, we ſhould of his internal Acts; 
as the Nature of every Thing unto us is known 
only by its acting: But, Cc. therefore, Cc. 


Corollary. 


Hence it follows, that as all God's internal 

Acts are alike unknown, as his abſolute Nature 

or Eſſence, they require the negative Term 

imperſonal as much as any other incomprehen- 

God Attribute or Perfection belonging unto 
od. 


Propoſition II. 


As we have no Knowledge of God's inter- 
nal Acts, we have no Knowledge of God 
out of his Works. 


If we bad any Knowledge of God's internal 
Acts, we ſhould have a Knowledge of God out 
of his Works, i. e. we ſhould be able to ſee 
him as he is, in his own abſolute Nature or 
Eſſence: But, Sc. therefore, Sc. 


Corollary. 


Hence it follows, that as God is only to be 
known by his Works, it is in them Ali that 
he falls under a perſonal or any Conſideration 
unto us; and therefore, it is from thence alone 
we can apply, with any Strictneſs or Propriety, 

the 
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the Term Perſon, or any other poſitive Term 
to God, be it Father, Son, or Holy Gboſs, 


Theſe two Conſiderations well weigh'd, are 
ſufficient to take off all Prejudice to the Word 
Property, when ſtrictly apply*d to the abſolute 
Nature of God himſelf. Nor can any one form 
an adequate Idea, or tell us what he means by 


the communicable and incommunicable, or ab- 


ſolute Nature of God, without this Order of 
Diſtinction. I ſhall therefore add, that, 

The abſolute Nature of God, the primary and 
riſing Cauſe of all Things, was no more to his 
Creatures before they had a Being, than if he 
had never given way to any Knowledge or 
Thought of them. If the eſſential Properties 
of God's abſolute Nature, as fuch, had been 
the real and formal Cauſe of his Creatures having 
a real and formal Being to themſelves, withour 
a perſonal Act, or Order of Working, they 
had been eternal, or at once, as thoſe Proper- 
ties were eternally and at once the ſame, with- 
out a Poſſibility of Change or Increaſe. Hence 


it follows, p 


There is outward Work, Matter, Form and 


Support, required for the Subſiſting, or Stand- 
ing of any one Creature, out of, what is called, 
the Divine Mind, or Senſory; ſuppoſe of the 
higheſt ſpiritual Beings, as they are not meer 
Ideal Beings in the Divine Mind, when they 
have or become Beings to themſelves: There- 
fore, whatever concerns the Nature or Being of 


a Creature, or whatever Act or Acts paſſed: in 


God in- Order thereunto, and whatever after 
Acts concern it as a Creature, through Time 
or Eternity, is, and only can be ſaid to be, 3 
perſonal Act of God: For, 2 
6 2 


to, m 
prope! 
act or 
eſſenti 
are in 
down 


2 
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God's Will, Purpoſe or Defign, in himſelf, 
concerning his Creatures, and his executing and 
effecting of it amongſt them, cannot be thought 
neceſſary to the Divine Being himſelf, without 
making or eſteeming the Creature as an en- 
tial Part of God: Nor can we even ſuppoſe any 
one Creature to be a forceable or involuntary 
Idea in the Divine Mind, without making of 
it connatural to the Divine Nature it ſelf ; Nor 
can we ſtrictly imagine, that any aſſumed or re- 
vealed Name, as God, Jehovah, &c. or any 
Thing whereby God makes himſelf known, na- 
turally or neceſſarily belongs to the Divine Be- 
ing himſelf, who is of, in, to, or by himſelf, as 
much above Names, and every other Thing 
whereby he makes himſelf known, as © Begin- 
ning. . The Concluſion of which is, that God's 
Voluntary As. are his only Perſonal ones, where- 
by he is what he is unto his Creatures; and 
his involuntary As are the natural or neceſſary 
Workings of his own imperſonal Properties, where- 
by he is what he is in himſelf, his own abſolute 
Nature or Self- Exiſtence. 

Under this View of the firſt, ſupreme, ab- 
ſolute Infinite, I ſhall advance the Doctrine of 
the Trinity of Perſons in the Oneneſs of the 
Divine Nature or Eſſence, as three diſtinct Per- 
ſons, Offices, Acts, or Manners of Working 
(call them which you pleaſe, in ſtrict Reaſoning 
it will come all to one; for no diſtinct Office, 
Act, or Manner of Working can be applied un- 
to, much leſs aſſumed by that which hath not a 
proper, eke exiſting Being or Subſiſtence, to 
act or officiate in that Office) joined to the three 
eſſential ſelf-ſubſiſting Properties of God (as re 
are in themſelves conſidered, and before Jai 
down in the Firſt Part) to officiate in the di- 
| | 2 © * Sm 
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ſtinct Works or Offices of Eleion, Creation and 
Providence. Nor does this, in the leaſt, affect 
or hinder the diſtin& Perſonality of them in the 
Deity or Godhead 3 only the Neceſſity of ſuch 
Voluntary or Perſonal Workingsz which. muſt 
be allowed. And when we come to conſider 
that God is. only to be known by his Works; 
or, that whatever is contained in God's abſo- 
lute Nature, is as wholly incommunicable as 
the Divine Eſſence it ſelf; even as to the Divine 
Being's communicating or making known any 
Thing which belongeth to himſelf, to a Crea- 
ture, without a Perſonal Act or Order of Work- 
ing 3 it both infers and juſtifies the Diſtincti- 
on, As thus, 5 | 

7 Firſt, ; 
The firſt, ſupreme, abſolute Infinite taking 
unto his firſt Omniſcient in it ſelf imperſonal Pro- 
perly,. a perſonal Act, to act or officiate in the 
Work or Office of Electing, Purpoſing, or Decree- 
ing whatſoever ſhould come to, pals; may be 
ſaid to be Cod in his Firſt Perſon, or in the 
Perſon of the Father, diſtinct and ſeparate from 
God the Son, and God the Holy Gboſt, in re- 
1 2 of Perſon or Office, but not in Nature or 

ence. | 

Which Perſon or Office, being eternally con- 
nected to, or made inſeparable from his firſt 
Omniſcient, in it ſelf incommunicable Property, 
may be ſaid to be God the Father communi- 
cable, Willing or Decreeing amongſt bis Creatures. 
Whereas, in his own Omniſcient Knowledee, 
ſtrictly in bimſelf conſidered as the firſt, ſupreme, 
abſolute Infinite, he is void of Parts or Paſſi- 
ons, in this his firſt in it ſelf incommunicable, im- 
perſonal Property, either to Perſons or Things. 
2 = Secondly, 
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| Secondly, 

The firſt, ſupreme, abſolute Infivite wok 
unto his ſecond Omnipotent, in it felf imperſonal 
Property, a perſonal Act, to act or officiate in 
the Work or Office of Creating or Executing 
what, in his Firſt Perfon' or © Office as Father, 
he had eternally purpoſed or decreed ſhould be 
done, may be faid to be God in his Second Per- 
fon, or in the Perſon of the Son, diſtin&t and ſe- 
parate from God the Father, and God the Holy 
Ghoſt, in reſpect of Perſon or Office, bye not in 
Nature or Eſſence. 

Which Perſon or Office being eternidly con- 
nected to, or made inſeparable from his fecond 
Omnipotent, in it ſelf incommunicable Property, 
may be ſaid to be God the Son communicable, 
Creating or executing the Elefive Deerees * The 
Father. | 

Whereas in his own Omnipotent Mine ſtrict 
ly in himſelf conſider'd as the firſt, ſupreme, 
abſolute Infinite, he is void of Parts or Paſſions, 
in this bis ſecond, in it ſelf incommunicable, imper- 
ſonal Property, either to Perſons or TO 


Thirdly, 
The firſt, ſupreme, abſolute Infinite taking 
to his third Onmipreſent, in it ſelf imperſonal Pro- 
periy, a perſonal Act, to act or officiate in the 
Work or Office of Effefing or Upbolding what, 
in his Firſt Perſon or Office as Father, he pur- 
poſed or decreed ſhould be done, and in his Se- 
cond Perſon as Son, he creates or executes, 
may be faid to be God in his Third Perſon, or in 
the Perſon of the Holy Ghoſt, diſtinct and ſepa- 
rate from God the Fab. and God the Son, in 
E 2 | ey 


oF 
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reſpect of Perſon or Office, but not in Nature or 
Eſſence, | 3 

Which Perſon or Office being eternally con- 
nected to, or made inſeparable from his third 

Omnipreſent, in it ſelf incommunicable Property, 
may be ſaid to be God the Spirit or Holy 
Ghoſt communicable, Suſtaining or upbolding the 
Elective Power of the Father, and Executive Pow. 
er of ibe Son. 1 

Whereas in his own omnipreſent Mind, ſtrict- 
ly in himſelf conſidered, as the firſt, ſupreme, 
abſolute Infinite, he is void of Parts or Paſſions, 
in this bis third, in it ſelf incommunicable, im- 
perſonal Property, either to Perſons or Thin 

«6 Theſe three are one God, the ſame in Sub- 
« ſtance, equal in Power and Glory, as they 
relatively belong to each other, or as they are 
the perſonal Actings of the imperſonal Proper- 
ties of God's own abſolute Nature (amongſt or 
towards his Creatures) which are equal in them- 
2 and could not be one without the o- 

er. 


To God the Father, God the Son, and God the 
Holy Ghoſt, three Perſons in one eternal Febovab 
bath been, is now, and ſhall be, by the whole Jfrad 
of God, aſcribed all Honour, Might, Majeſty, Di 
minion, Praiſe, benceforth and for evermore. Amen 


The End of the Second Part. 
= 
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The Summary of the Whole is this. 


I. HE firſt, ſupreme, abſolute Infinite is 
Wh the one only living and true Subſtan- 
SOIT FL . e 
2. Three diſtin& equal ſubſiſting Properties, 
with three diſtinct equal ſubſiſting Powers, eſ- 
ſential to the Nature of the firſt, ſupreme, ab- 


ſolute Infinite, and to bim only. 


3. Each of theſe Powers or Properties as they 


ſtand in, or belong to the abſolute Nature of 


God himſelf, are infinite, incollective Realities, 


or diſtinct Subſiſtencies; and are, thus ſtrictly 
conſider'd, involuntary, imperſonal and incom- 
municable. | N 8 


4. The Perſonality of the Deity or Godhead 
to us conſiſts in, as it is only to be known by, 
the voluntary, perſonal, communicable Nature, 


or Order of Working of the three eſſential, 


imperſonal Properties of God's abſolute Nature 
or Eſſence, amongſt or towards his Creatures. 
5. The Work of each Perſon ſuits to a re- 
ſpective Property, which, as before mentioned, 
is a diſtin Subſiſtence in the Divine Nature. 


Niete, Whatever ſort of a Being, Nature, Subſtance, or 


Support any Creature may have to act or abide in to it ſelf, 
or ſeemingly have to others; yet when com 


to that 


God who made all Things out of nothing, before him is but 


a Mode of Being, otherwiſe it would include Space, and 
thereby prevent the Divine Ubiquity. 


6. Elec- 
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6. Election is the Peculiar of the Father, and 
ſuits with Omniſcience. | 

7. Creation is the Peculiar of the Son, and 
ſuits with Omnipotence. £ 

8. Providence is the Peculiar of the Holy 
Ghoſt, and ſuits with Omnipreſence. 

9. Each of theſe Works we find neceſſary 
in the Order of Nature, and for the Being. of 
a Creature, viz.. that it be deſigned, created, 
and ſuſtained, 1 

10. Election (natural or general) is God, in 


the Perſon of a Father fore-ordaining whatſo- 


ever ſhall come to paſs, by one Omniſcient 
Decree: And as it reſpects his Creatures, it 
is his Adjuſting every Thing according to the 
exacteſt Rules, in Number, Weight and Mea- 
ſure, e \ 

11. Creation (natural or general) is God in 


the Perſon of the Son, executing the eleftive 


Decrees of the Father, by his omnipotent Pow- 
er: And as it reſpects his Creatures, it is his 
ftamping outward, _ viſible Impreſſions on the 


before living and abiding Principles in his own / 


Divine Mind ; by giving of them ſuch Subſtan- 
ces, Powers, Principles or Properties, as would 
beſt expreſs his Mind towards them, and cauſe 
them to exiſt ſeparately to themſelves, and di- 
ſtinctly to each other by a Communication of 
Properties. 

12. Providence. (natural or general) is God 
in the Perſon of the Holy Ghoſt, ſuſtaining the 


elective Decrees of the Father (the Firſt Per- 
ſon in the Trinity in regard of Order and Di- 
Kinction) as executed by the Son, the Second 


Perſon, by bis Spirit, or the Holy Ghoſt, the 
third and laſt Perſon in the Godhead, in regard 
or Order and Diſtinction: And as it reſpects 
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his Creatures, it is his upholding of them in their 
natural or free Actions, | 

| Theſe three are one God, the ſame in Sub- 
ſtance, equal in Power and Godhead z as before 
laid down, pag. 36. part 2. And to the whole 
I ſhall only add, that, 3 9 

Conſonant to this Order and Diſtinction, they 
are revealed to us in the Word of God. The 
Word Faber is a relative Term, whereby we 
often underſtand God in the whole Unity of his 
Nature or Perſons as the Maker of all Things. 
But when we compare Place with Place, we 
find Election belongs to the Father, Creation to 
the Son, and Providence to the Holy Ghoſt. But 
as to what a Sort of a Being God is in himſelf ; 
or, hoty the Divine Bleſſedneſs conſiſts in a Com- 
munion of Divine Perſons, with Things of a 
like Nature, we know not from any Thing Na- 
tural or Revealed ; all our Knowledge, beſides 
the bare Evidence of Faith and Senſe, being 
wholly confined to a juſt and proper Analogy... 
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| What Man knoweth the Things of a Man, ſons "the 


Spirit of, Man which is in bim:?. Even % the 
Things of* God lack, 2⁰ 0 Man, but the Spirit 
of G. "a * x Co AL. 
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